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“And he sent out the dove”

The Miracle of Elisha the Winged One
Whose Head Tefillin Turned into Dove’s Wings

In parshas Noach, which we read this week, we find the following (8,6):
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This narrative describes what Noach did at the end of forty days after the mountaintops became visible.
He sends out the raven who goes and returns over and over again until the waters from the earth dry
up. Then he sends out the dove to see whether or not the water has dried up. On its first mission the
dove returns to the ark unable to find a suitable resting place. After seven days, the dove is sent out a
second time and returns with an olive leaf in its mouth. Seven days later, it is sent out again; this time it
does not return.

First, let us examine the difference between the behaviors of the raven and the dove in response to
their missions. Why does the raven not return to the ark, but rather flies back and forth until the waters
on the land dry up? This is in obvious contrast to the dove that returns to the ark twice. Rashi provides
an answer to this question based on the teaching of our sages, of blessed memory, in the Gemorah
(Sanhedrin 108:): 5y ywn mmw Mimbwa 957 851 72N N1220 pm 0T 2w RIv Ry
”p‘?l‘l NTANRD MWW 11D M Na—the raven circled the ark, refusing to fulfill its mission; for it was
suspicious of Noach with regard to its mate.

We have learned that the raven refused to fulfill its mission, while the dove accepted its mission. The
raven circled the ark continuously until the waters dried up; whereas, the dove returned to the ark twice
to notify Noach that the waters had not dried up, yet. Our blessed sages praise the dove for its valiant
behavior and, for this reason, compare Yisroel to the dove. Elucidating the possuk (Shemos 27,20):
»1mn 1 mbyab MRS nnd qr N w PHYR Ipn HRAw? 13 nR men TR —“Now you shall
command the Children of Yisroel that they shall take for you pure, pressed olive oil for illumination, to
kindle the lamp continually”—we find the following in the Midrash Tanchuma (Tetzaveh 5):
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The Midrash cites the possuk (Shir HaShirim 1,15) comparing Yisroel to the dove. HKB”H tells Yisroel that
just as the dove brought light to the world, so, too, you, who are compared to the dove, shall bring olive
oil to kindle the lamp before me.

The Midrash’s statement: “just as the dove brought light to the world” refers to the following teaching
found in another Midrash Tanchuma (ibid. 6): TRw X51,2MAaR Paw K5 5 ,7I8R5 NMN>d 1 T AW~
»a91YH MR 120 nanw bb N bw aw KSR ,Dunw IRw IR 00T (pw K9 minay—pure,
pressed olive oil was demanded, as opposed to any other type of oil, since the olive symbolizes light for
the world. The commentators explain that when the dove brought back an olive leaf in its mouth, Noach
knew that the flood and rains had ceased and that he could then leave the darkness of the ark for the
light of the world. Nevertheless, to gain a deeper understanding of this matter, we must still explain why
our blessed sages used the phrase 2915 X [IRY2T”—“brought light to the world” —to describe the
good news that the dove brought to Noach. Furthermore, to which light are they referring?

Elisha the Winged One
To begin our explanation, let us first introduce a wondrous passage in the Gemorah (Shabbos 49.):
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Zomby mian

“R’ Yannai said, tefillin require a clean body such as Elisha “the winged one.” ... And why was he called
“the winged one”? Because at one time the wicked Roman government passed an edict against Yisroel
that anyone donning tefillin would have his brain gouged out. Now, Elisha would don them and go out
into the marketplace. An officer saw him; he ran away; the officer pursued him. As the officer caught up
with him, Elisha removed the tefillin from his head and held them in his hand.

The officer asked him what he had in his hand. Elisha replied: Dove’s wings. He opened his hand and,
indeed, dove’s wings were found. Therefore, he his called “Elisha the winged one.” And why wings of a
dove rather than wings of some other bird? Because the congregation of Yisroel is compared to a dove. .
.. Just as a dove is protected by its wings, so too Yisroel is protected by its mitzvos.

It appears from the fact that the Romans decreed: "1 NR 1Mpn 'p‘?"bn mant Saw” —“anyone who
dons tefillin will have his brain gouged out” —that the edict only applied to head tefillin. In fact, this is
explicit in the Gemorah (Shabbos 130.) where the incident is told a second time: ™A NN Qybw”
“Mmn NR MPY WK1 Sy pSwdn mann Sow Sxawr by o nvwan miabn—‘“once, this evil
government issued a decree against Yisroel that anyone donning head tefillin shall have his brain gouged
out.” The Maharsha explains in Chidushei Agadot: 5w %1 ,wx7aw 17510 D1pn XITW ,IMn NX Mp”
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79Rn ARIN 1 RN nHa3 NN RYTW T WXA. In other words, the decree only applied to head
tefillin which (a) are worn in an exposed area and (b) are feared by the goyim—as explained in the
Gemorah (Berachos 6.) elucidating the possuk (Devarim 28,10): N7pa1 ‘T DW 2 YINIT My 55
"WRIAW 19100 158 N IR Y. Itis clear that the edict applied only to head tefillin, since they
instill fear in the nations of the world that see them.

Certainly, all the great commentators have ventured explanations, each in his own unique way, as to
why “Elisha the winged one” chose the appellation of “dove’s wings” for the head tefillin—leading to the
heavenly miracle producing the dove’s wings in the palm of his hand and his salvation from the Roman
officer. As explained, Yisroel is compared to the dove—whose wings protect it; nevertheless, all
creatures possess some form of protection. So, additional clarification is necessary as to why Yisroel is
compared specifically to the dove.

And They Shall Fear You Refers to Head Tefillin

We can begin to decipher the sages riddles based on what we have learned in the Gemorah (Berachos
6.) elucidating the possuk (Devarim 28,10): 19X ,qnn IR PHY KPa ’iT OW 13 YIRT My 53 1k
WA 17‘7’Dn—”And all the nations of the world will see that the name of Hashem is upon you, and
they will fear you—this is a reference to head tefillin.” The Chasan Sofer in his introduction to B’nuyah
BaRamah explains the meaning of this enigmatic teaching by first focusing on the possuk (Shemos 13,9):
7152 /1T NN N R P pa ot 1 Sy mxb 95 m”—“And it shall be for you a sign on
your arm and a reminder between your eyes—so that Hashem’s Torah may be in your mouth.” The
connection between the mitzvah of tefillin and Hashem’s Torah being in your mouth remains to be
explained.

The Torah She’b’chsav, the written Torah, repeatedly mentions that the head tefillin are to be worn
between one’s eyes. We find this in the passage of “kadesh” (Shemos 13,9): 7T by mix5 75 mm~”
7y 112 219, in the passage of “v’haya ki yiviacha” (ibid. 16): 12 mbLILS 131 Sy MRS My
»11y, in the first paragraph of krias shema (Devarim 6,8): 12 mbvwh vm 1 by M5 onwpy
771w, and in the second paragraph of krias shema (ibid. 11,18): 1™ D™ Sy mxb onix onwpY”
”“aaMy 1" mbub.

In the Torah She’b’al Peh, the oral Torah, however, our sages reveal that the true intention is not that
the tefillin be worn on the forehead between the eyes, but rather opposite the brain. The Gemorah
explains (Menachos 37.): 7ob1 P1n Sw 1mnw DIPN IR 127 12T MNINR,NNT LTPTP T Y P —
between the eyes means over the fontanel, the soft spot of an infant’s skull. The reason for this is
explained in the Gemorah (ibid.) as follows:

MR, WA Y PR RDR DK IR WRIAW T2 MIR NN WRIAW 72137 Y P 130 un”
WRMAW 12112 1905 M ,nnb oy pa amp mwn K5 (X T 0MaT) 1905 mn iy pa R
TP WYY DIpn WRA 5w maaa IR0 R IR Twvw oipn

The common expression “between your eyes” is used both regarding head tefillin and regarding a
mourner. By a mourner, the Torah speaks about a place where one can make a bald spot. From this the
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Rabbis deduce that with regards to head tefillin, the Torah is also referring to a place where one can
make a bald spot.

Similarly, the Mishnah (Megillah 24:) teaches that one who wears his tefillin on his forehead is practicing
heresy. Rashi comments: ...wnn 2y 11 WHWND ,yRawnat InX 17:‘71.‘!1 DYaon WA Pranw”
70517 pun Sw mnw QPN LIPTp AT Y Pa Mw T2 NINaNa WAt 11PMaM—those who
practice in this manner are following the literal translation and exhibiting contempt for the teaching of
the sages. This is implicit in the possuk itself: 1y 112 1173191 772 5y MRS 75 M7 —“it will serve as
a sign on your arm and as a reminder between your eyes”; then the possuk adds the following warning:
”q'52 71 NN 1N '[sm‘?”—”so that Hashem’s Torah should be in your mouth.” In other words, do not
interpret the phrase “between your eyes” literally; rather we should practice in accordance with the
teaching of the sages of the oral law and place the head tefillin on the skull opposite the brain.

It is well-known that the world was created by means of the Torah—as stated in the Midrash (B.R. 1,1):
IRh) ,D"P‘?N N2 MK (XK X N'WXN]) TR 110m ,D‘?'ISJ'.‘! NN K721 7102 vian 17apn Tn”
7N RDX NN Since HKB”H gave the Torah to Yisroel—to be interpreted by the sages to the best
of their understanding—and the Torah was used to create the world, it turns out that Yisroel controls
the forces of nature that were created by means of the Torah.

Let us preface one more idea learned in the Gemorah (Berachos 21.): 1n manb nn nanab Tan”
”1J’P5N‘7 511 12 NpN'’mTowd (2 a5 0"™M2T) MR ,NNn—the Gemorah wants to know from
where in the Torah do we derive that it is necessary to recite a blessing before reading from the Torah;
we derive this requirement from the possuk: “When | call out the Name of Hashem, ascribe greatness to
our G-d.” The Maharsha comments in Chidushei Agados: ,iT11NT 1372 MY Yynwn 15717 210D NRYHD”
NT TNIMING nn Sow ,11”2apn Sw nmw a5 Nw Tna NP NRWI M7 ,NIpNX T QW 1D
7WITNA RNIRTD 173pn 5w mnw-—this possuk is a reference to the blessings of the Torah. It states
that when | read from the Torah which consists entirely of names of HKB”H, | must bless Him first.

This then is the meaning of the statement: 19X ,q1R1R 1IN 5y 8P /1 QW 13 PINRT My 53 1R
7WNRNAW 17‘7’Dn—”And all the nations of the world will see that the name of Hashem is upon you, and
they will fear you—this is a reference to head tefillin.” It is specifically the head tefillin that will instill
fear in the nations of the world. When they see that Yisroel don the head tefillin on top of their heads,
even though the possuk states explicitly “between your eyes,” they will realize that the Almighty gave
the Torah to Yisroel to interpret as they see fit. This will inspire fear and reverence in the nations of the
world; for they will understand that the Torah and the forces of nature are controlled by Yisroel to use
as they please. This is the gist of his lovely explanation.

With Noach’s Mission the Dove
Risked Its Life to Fulfill a Rabbinical Decree

Let us continue along this path in an effort to comprehend the great miracle involving “Elisha the winged
one” —the transformation of his head tefillin into dove’s wings. A wonderful and novel idea is found in
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the incomparable teachings of our great master the Chasam Sofer concerning the missions of the raven
and the dove. Pertaining to the raven’s mission, it is written (Bereishis 8,6):

TV 2N K1Y XYM QMY DR nbwn MUY WX 13N '[1‘7]1 NN M OnbN o1 DYaIR ypn mm”
h'ahit Syn oMt nwar—“And it came to pass at the end of forty days, that Noach opened the
window of the ark which he had made. He sent out the raven, and it kept going and returning until the
drying of the waters from upon the earth.” Rashi comments: 123171 M21220 Qpm ‘]‘71.‘! ;22N RIXY”
“mmbwa 1‘7.1 X91—going and returning; going and circling the ark; but it did not go on its mission.

The Gemorah (Sanhedrin 108:) explains the reason for the raven’s refusal to accept Noach’s mission:
Ma von obww Ny XS ,IY W AR TN w12 yab N ...m% amy 1mwn nnyn mwn”
"ANNX—the raven presented Noach with a compelling argument. . . Should | be struck down by the
master of heat or the master of cold, will the world then not be lacking one species? Let us analyze this
argument. (a) Why, indeed, did Noach not consider the validity of the raven’s argument? (b) Why did
the dove not share the same concern? Here are the holy words of the Chasam Sofer (Bereishis 29:) to
clarify the matter:

,772M Dw Mwna oR 1 RS mwn onb mn )5, mamna waw onn bya 535 miv nrapn mane
[N 9] RY [MNKR5] M1 5R D1pbR 92T (L 1 NIWKRN) TR 15 1290 920 WK K 2N
YW 1297 TN 127 MPpYS MDA T 0D ww YT M1 IR QMY oY P amNeb 10 ox

T PRI RS 2MYA R ,A08 1P XD whw 27w apm K51 ,0pn MK mam ab oy

HKB”H commanded all living creatures to enter the ark; they were not allowed to leave the ark without
the Almighty’s permission. It would seem, then, that the raven’s argument was justified. Noach,
however, was aware that the sages were given the power to amend a Torah decree if necessary. He was
confident, therefore, that neither heat nor cold nor any other harm would befall the raven. The raven,
however, did not share this same belief.

Then the Chasam Sofer reiterates this concept and adds (ibid.):

IR T2 A RY T7APT ARW Y LTNT TR DR DIRwa 1 KD 1D 0K Dpna mnany a2y
MW 1 13 5y ,0nb yinwS mym amb avw v 927 pyb omon Ta no wr 19 xanp
SRbwwa anRyn m 5ph ayaw x5k b Sxawr noad (1 m>na) nam

mwa 15 PR LT O R MKW T M7 T, m 9P vaw XD oMK 2MYR 1D PRY M
K51 ,R¥ KR &5 /i1 10 mamnn 1 oab Ry X5 1hnn Tva inbwws 10 Sy Ry 1 MR Ty nRyS
o RKIYYT R¥N BT LTNT NMPORY PMD MIbn ARWN L YIS b A1 13 1N inb vaoa

e

Indeed, if circumstances dictate, the sages possess the power to modify a Torah decree. So, although
the creatures living in the ark were not supposed to leave the ark until HKB”H gave them permission to
do so, the dove—to whom the Congregation of Yisroel are compared—obeyed Noach’s request and
went out on the mission.
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In contrast, the raven was a heretic and did not heed Noach’s words. When sent out through the
window, he did not venture far from the ark; he did not reenter the ark, because Noach pushed him
away and did not allow him to do so. He flew near the threshold of the ark, circling back and forth.

We see that the dove, who represents the people of Yisroel, was willing to sacrifice her life in order to
fulfill the Rabbi’s decrees and to heed Noach’s instructions; she did not fear, as the raven did, that she
might be harmed by the heat or the cold. After all, the righteous dictate and the Holy One fulfills.
Certainly, no harm would befall her.

Dove’s Wings Allude to Noach’s Mission

It is now understandable why our blessed sages compared the mitzvos which protect Yisroel to a dove’s
wings. The dove’s wings symbolize the fact that the dove used her wings to leave the ark and fulfill a
Rabbinical decree in the form of Noach’s mission. For this reason, the mitzvos which protect Yisroel are
compared to a dove’s wings. They teach us and remind us that the mitzvos only protect us when they
resemble the dove’s wings—i.e. when the commandments of the written Torah are performed in the
manner prescribed by the sages of the oral law, the Torah She’b’al Peh.

Now, the Roman government was aware that the survival of the Jewish people was dependent on their
faith and trust in the sages of the oral law. This motivated them to decree that “anyone who donned
tefillin would have his brain gouged out.” The Romans wished to uproot the principle underlying the
head tefillin. By wearing these tefillin on top of the head instead of between the eyes, Yisroel’s
unwavering adherence to the sages of the Torah She’b’al Peh was evident.

Consequently, when Elisha removed the tefillin from his head and the officer asked him: "2 1T MR”—
“what is that in your hand?” Elisha replied: 7121 1b12”—“dove’s wings.” He was alluding to the fact that
his placement of the tefillin on top of his head rather than on his forehead—“between his eyes”—was in
keeping with the concept represented by “dove’s wings.” He was willing to put his life at risk just as the
dove demonstrated her willingness to use her wings, despite the inherent danger, in order to fulfill a
Rabbinical decree. This, too, is the Gemorah’s point when it asks: M1y INWH 71117 1DID NIW IRV —
“And how are a dove’s wings different than any other bird’s?” And it answers that they are unique,
because the Congregation of Yisroel are compared to a dove: DR w» oN by mian mbas e
»amby MR NN¥NR—“just as a dove’s wings protect it, so do Yisroel’s mitzvos protect them.”

Let us add one more tidbit. The Roman officer suspected Elisha of donning head tefillin; therefore, he
asked him: 7911 7T M7 —“What is that in your hand?” His intention was really twofold: (1) simply put,
show me what you have in your hand, and (2) why are you risking your life to wear the head tefillin?
Doesn’t the concern of saving one’s life absolve one from all of the mitzvos of the Torah?

To which Elisha replied that he was adhering to the doctrine of the “dove’s wings.” In other words, | am
acting as the dove did. She used her wings and put her life in danger to go out on Noach’s mission—a
version of a Rabbinical decree—without fear of harm from the heat or cold; for she knew that the
Rabbis were given the power to modify the laws of nature. So, too, do we observe the Rabbinical
institution to place the head tefillin on top of our heads rather than between our eyes—knowing that
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our enemies will be unable to harm us. This is why his head tefillin miraculously transformed into dove’s

wings.

At this point, we have gained a better understanding of the Midrash: ,851w% I8 [INMAR T R
T"?N PN MXN NN MNNRIW a0 DN nbb 11‘7"7'1.‘!1 T W INNT T onbwnmiw onx Ox
"TW—"just as the dove brought light to the world, you, too, that are compared to the dove, shall bring
olive oil to kindle the lamp before me, . . .” This can be understood based on an explanation in the
Midrash Tanchuma on this week’s parsha (3) elucidating the possuk (Yeshayah 9,1): @bt oy~
o2 7o byaw mmn Hnyb arapn maw  PwRY O KW IR 5 MR 5T R v qwna
»1151531—“the people walking in the darkness saw a bright light; a bright light refers to the light that
was created on the first day of creation and was stored away by HKB”H for those who toil day and night
in the study of the Torah She’b’al Peh.”

We see clearly that Torah She’b’al Peh is considered a bright light that illuminates for Yisroel the
darkness of this world. So, when the dove fulfilled Noach’s mission—thereby observing a Rabbinical
decree from the oral law—she was introducing the tremendous light of Torah She’b’al Peh into the
world. This is precisely the message of the Midrash: DNX [N ,abyh MmN aNan v e
.12 nX npb 1]‘7"7"1.‘!1 DT Taw NN aNd nn%wmw—”just as the dove brought light to the
world, you, too, that are compared to the dove, shall bring olive oil to kindle the lamp before me, ...”



